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The Vellalas of Nanjanad, Travancore State, India. 


By C. HAYAVADANA RAO Ba, BT., Madras, India. 


So little is known of the Vellalas of Nanjanad in the Travancore State 
of South India’, that Anthropologists interested in the study of the results of 
the contact of races and tribes in different grades of civilization should wel- 
come any material addition to it. These Vellalas are all Tamils by birth, and 
have long been settled in what is now Travancore state. They have retained 
many of their Tamil customs and habits but the force of example has led to 
the adoption of many Malayalam customs by them. Thus their present 
customs form a curious combination of ideas borrowed from the patriarchal 
and matriarchal modes of thought and living. Some of their customs, more 
especially those regarding the rights of a son to a share of his father’s pro- 
perty and of the widow for an allotment from her husband’s estate to meet 
her maintenance charges and the questions of divorce, partition, and the ne- 
cessity to lay some checks on the Karanavan’s powers over the ftarawad 
(family) property were referred to a Committee by the Governement of Tra- 
vancore and the Report issued by it was published for general information 
in the “Travancore Government Gazette” of 19* September 1911, from which 
some interesting particulars about this community may be gleaned. 

“1, Tradition has it that the tract of country now known as Nanjanad 
was originally colonised by people from the Coromandal Coast. Several fa- 
milies from Pandy migrated to this land, cleared the jungles by degrees, 
and settled there. The term Nanjanad means_the land environed by Nanja 
lands or one fortified by natural barriers. The names of the present villages 
of Azhagiapandipuram, Kulasekaranputhur and Cholapuram are supposed to 
indicate the supremacy of the Pandyan, Cheran and Cholan kings at one 
time over these lands. It is believed that a Kuravan by name Nanjikuravan 
subsequently conquered these lands and ruled them. The last Kuravan ruler 
insisting upon his marriage with a girl of the Mudaliar’s family, the Mudaliar 
and the people (Nattars) became indignant at the Kuravan’s audacious pro- 
posal and, in order to revenge themselves upon him, feigned to agree to the 
alliance and got a huge pandal erected with-granite stone with mechanism 
for its sudden collapse at a given signal. When the Kuravan and all his 
people entered the pandal, the signal was given and the whole thing collapsed, 
‘crushing and burying the Kuravan and his family with all his adherents. 
The remnants of the granite structure are extant to this day at the village of 
Kurathyara. Nanjanad thus became free and was declared the commonwealth 
of the people. 

“2. While the Government of the commonwealth was being conducted 
by the people themselves, negotiations were opened between the ruler of 
Travancore and the Nanjanadians, which were concluded with the result that 
the Nanjanadians agreed to place themselves under the Travancore Government 
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with a certain share in the administrative functions, providing for their own 
requirements and convenience. Their relations to the ancient Maharajas of 
Travancore were characterised by much loyalty and fidelity, especially in the 
troublous days of Travancore before 984 M. E. The Nanjanadians were parti- 
cularly skilled accounts and one of their class used to be given the post of 
Valia Melezhuthu. 

“3. When the Nanjanadians became isolated from their kinsmen beyond 
the Ghats, they began to change their social and domestic constitution. Their 
inheritance became modified, their matrimonial ideas altered, and their caste 
structure became in course of time an interesting medley of Tamil and Ma- 
layalam social characteristics. Thus, the first marriage of the Nanjanad Vellala 
is purely of the Pandy type, and the second is the Sambandham of the Ma- 
layalees. The law of inheritance, so far as it relates to Nankudama and Ukan- 
thudama, is of the Pandy-Makkathayam system, but in all other respects it 
is the Marumakkathayam of the Nairs. The dress and ornaments of the females 
are those of the Tamilians but the attire and mode of wearing front tufts, &c., 
of the men are similar to those of the Nairs. The compulsory performance of 
obsequial ceremonies by the son is a relic of the Makkathayam system. The 
performance of such rites by nephews in the absence of son is in accordance 
with the Marumakkathayam custom. In fact, in all their important social 
and religious customs, the combination of Makkathayam and Marumakka- 
thayam ways can be observed to exist. 

“4. The following inscription found on a granite stone near the Pandyan 
Dam gives particulars as to when and how the Travancore Maharajas acquired 
Nanjanad: 

‘In the Kollam era 291, Avani 11**, Monday, when the Jupiter was in 
capricornus, having demolished the Paralyar Dam and having conquered the 
Tamil Pandyan King Rajasimha, the King of Travancore acquired the luxuriant 
lands of Kottar and Nanjanad‘. 

Mr. Nagam Aiya gives a slightly modified date in his “State Manual”: 

“On Wednesday the 11 of Chingom, in the Kollam year 282, when 
Jupiter was in capricornus, the King of Kupaka (Venad) defeated king Raja- 
simha of Tamil Pandy and broke the Parali Dam and conquered the country 
of Kottar and Nanjanad.” 

“5. The following tradition is extant to show how the Nanjanadians 
who were Makkathayees before, became Marumakkathayees. There was once 
a dispute as to the sovereignity of Nanjanad between the Pandyan and Tra- 
vancore kings. It was contended by the Pandyan king that the whole of 
Nanjanad was under his sway, that the Pandyan Anai was constructed in 
memory of the Pandyan king and that, for these and other reasons, the 
sovereign right vested in him. He also said that the Travancore king and his 
people are Makkathayees, whereas the people of Nanjanad were Marumakka- 
thayees like the Pandy people. This was opposed by the Travancore king 
who said that the Nanjanadians were Marumakkathayees, that the Pandyan 
Dam was constructed by the Travancore Government in memory of a Pandyan 
king who was friendly with his contemporary king of Travancore. The dam 
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was soon after became Travancore subjects and made a solemn statement 
before the Madura Temple that they followed the Marumakkathayam \aw of 
inheritance. Subsequently they adopted the Marumakkathayam and widow- 
marriage custom obtaining in Malabar, retaining some of the Makkathayam 
customs as they had been followed before. 

“6. Of the three subdivisions among Vysias, the Vellalas belong to 
one that is known as Bhoo-Vysias. Agriculture is their chief occupation. But 
Government service is also largely resorted to by them. Tamil is their mother 
tongue. The total number of Nanjanad Vellalas is about 20.000 of whom the 
number of literate males is about 33 per mille, and that of literate females, 
18 per mille. 

“The important places of their residence are the Nanjanad-takuks of 
Thovala and Agasteeswaram. But they are also scattered in some parts of 
Edanad, Vaikom, Maveilkara, Changanacherri, Alangad and Cochin. The Vellala 
men are front-tufted like the Nairs. The women do not wear white cloths 
when their husbands are alive, except in North Travancore, where, owing pro- 
bably to their contact with Nair women, white cloths are usually worn. Their 
marriage, obsequial ceremonies and other religious rites are similar to those 
of the Makkathayee Vellalas. 

“7, The following is a description of the first marriage ceremony of the 
Vellalas: 

The parents or other guardians of the bride and bridegroom fix an 
auspicious day for consulting the horoscope of the parties. On that day, the 
relations and friends of both the parties meet and settle the particulars of 
the ornaments to be given to the bride by her guardians and of the amount 
of money to be paid by the bridegroom’s guardians to the bride’s house. 
This being over, the astrologer writes down the charthu for the marriage. 
A silk cloth is taken by the bridegroom's sister and given to the bride 
who is made to wear the silk on that occasion. The astrologer reads 
out the auspicious hour and other particulars written by him and the 
charthu is then formally received from him after giving the usual dekshina. 
The father of the bridegroom presents this charthu along with the sum 
of money fixed at the previous meeting to the father of the bride, who 
in turn exchanges another charthu. On this auspicious occasion is usually 
done the planting of the main post of the marriage pandal. These func- 
tions are, of course, accompanied by music and feasting... On the mor- 
ning of the day fixed for the marriage, the bride bathes and goes for wor- 
shipping in-a temple and returns home... The bridegroom also after 
bathing and worshipping goes on a procession to the bride’s house. The bride 
and the bridegroom are then seated in a specially consecrated part of the 
house... which is previously decorated with lights,... &c. The sacrificial 
fire is burnt at the place and oblations are made to God Ganapathi. The 
bride’s father is then seated near the sacrificial fire, the bridegroom is made 
to wear the holy thread and the priest instructs the bridegroom with the 
necessary mantras. The bride’s father then holds the bridegroom’s hands 
saying: “I hereby give my daughter in marriage to you” and pours water 
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into his hand. The thali with... kumkum- (aniline powder) and flowers is 
placed in a plate and taken round to all present at the place, who touch 
the plate, meaning hereby that the alliance has their consent. The bridegroom 
then takes the thali from the plate and ties it round the bride’s neck in 
the presence of the sacrificial fire as witness and in the midst of music and 
tom-tom. They also exchange the flower garlands worn by them. The bride’s 
father then ties the hands of both the bride and the bridegroom with a silk, 
and after causing them to go round... three times, they are allowed to retire 
into the house. On the fourth day of the marriage, there will be a procession 
through the main streets of the place. The Karanavan of the bride then 
comes... and causes the wedded pair to hold a palmyra leaf in their hands, 
and says: “As my niece (so and so) is given in marriage to you, I have 
hereby given the following moveable and immoveable properties as dowry”. 
This is now more or less a formal function, a relic of an old custom. As no 
Karanavan of a Marumakkathayam family can give away the family properties 
at his own will, it is not possible to insist on the compliance of this function 
to its very letter. But there are rare cases, where, with the consent of all the 
junior members, the grant is fulfilled at the spot. After enumerating such pro- 
perties,. he gives his blessings to the pair and pouring milk into that cadjan, 
hands it over to the pair. On the seventh day, the husband and the wife, 
after bathing with turmeric, tread upon a granite slab and look at the sky 
(mentioning the name of Anindhati). The granite slab here refers to a puranic 
lady who became a stone by her immoral conduct. So, the saying above 
quoted is evidently to indicate that the example of one who has adopted im- 
moral ways is to be despised and that of-Anindhati, the model of chastity, 
is to be followed. Then, on an auspicious day, the wedded pair enter the 
house of the husband. 

“8.° The marriage and obsequial ceremonies of the Marumakkathayee 
Nanjanad Vellalas are similar to those obtaining among the Makkathayee 
Vellalas (vide T. L. R. 9 page 21). The 7arwad properties are made liable 
for the expenses of the marriage (vide T. L. R. 21 page 17). Chief among the 
customs which are remnarits of the old Makkathayam system and which are 
now followed by the Marumakkathayees are the following: 

a) The Asura form of marriage as described above is compulsory. 

5) Marriages are contracted between parties of the same caste. But the 
Marumakkathayee Vellala is permitted to marry from his Makkathayee ance- 
stor’s families. 

c) The priest who officiates for the Makkavazhi Vellalas also officiates 
for the Marumakkavazhi Vellalas. 

_ d) If an elderly man dies unmarried, certain ceremonies have to be per- 
formed purporting the contracting of a marriage and then only the dead body 
could be cremated. 

e) The wife should always live with her husband. 

f) Remarriage is to be permitted under certain conditions viz: the death 


of the first husband or the execution of a Vidumuri on proper grounds. 
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g) The son should perform the obsequial ceremonies of the father. In 
the absence of a son, the brother son has to perform the ceremony. 

h) The son is entitled to a portion of the father’s property. 

i) The person who- performs the obsequial ceremonies is entitled to the 
ornaments worn by the father or step-father at the time of his death. If there 
is no son by the first wife, the son by the second wife, if any, should perform 
such ceremonies. 

k) An issueless widow should be given maintenance from her husband's 
family. 

1) If the father is dead, the wife and children should observe pollution 
and perform the Shardhas. 

m) For one year after the husband’s death, the wife should not get 
out of the house. 

n) The surname should be that of the father and not of the Karanavan. 


9. As a result of their adoption to the Marumakkathayam system, re- 
marriage is permitted among them and this is done just like the Sambundham 
ceremony of the Nairs. The modes of wearing the front-tuft and apparel are 
also the result of the above circonversion.” 

The Committee than consider the customs specially referred for its con- 
sideration. These refer to: 

“10. Such customs have now to be considered with reference to the 
following points about which the inquiry is directed to be held: 

a) The circumstances under which divorce is allowed. 

5) How far partition is allowed. 

c) The extent of the right of Ukanthudama and Nankudama. 

d) The powers of a Karanavan in the management of Tarwad properties. 

e) The nature and conditions of adoption allowed. 


“11. The two ways by which divorce is effected are (a) the death of 
the husband and (b) the execution of a Vidumuri by the mutual consent of 
the husband and wife. The Vidumuri system is not practically carried out in 
these days. It is more or less on a verbal arrangement silently admitted by 
the near relatives of the parties and consented to by respectable villagers that 
marriages are now dissolved. The right of divorce is thus recognised by usage. 
Cohabitation with a woman who has not effected a divorce from her husband 
in the abové manner is considered criminal (vide Judgments in Criminal Cases 
No. 9 of 1057 on the file of the Trivandrum District Magistrate’s Court and 
No, 73 of 1084 of the Padmanabhapuram First Class Magistrate’s Court). 
Considerable difficulties are experienced by parties in the matter of effecting 
divorce, especially when one of the contracting parties is against it. No real 
difficulty was experienced in former days in this, as well as in other social 
questions, because the leading and respectable men of a locality had consi- 
derable influence over the people and they decided all such social questions, 
the people accepting their decisions implicitly. This is not the case now. Each 
one holds his individual opinions and the verdict of the leading men of the com- 
munity is not accepted, as it used to be in former days. The opinion of the 
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members of the community is that some definite rules should be framed in 
the matter and the infringement there of be made punishable. 

“12. Partition among the Nanjanad Marumakkathayee Vellalas is not 
allowed by law. But it is sometimes effected by the mutual consent of the 
parties concerned. It is seen from this information received from the Regi- 
stration Department that, during the 10 years from 1076 to 1085, 275 partition 
deeds have been registered. Partition therefore is not uncommon among the 
community. Separate living and separate performances of ceremonies connected 
with marriage, death &c., as also independent possession and enjoyment of 
properties for about 25 years or even fora less period, are considered tanta- 
mount to partition and courts of law have recognised the same as valid 
(vide I T. L. R,, p. 33, 9 T. L. R., p. 42, 18 T. L. R. p. 198, VI Mad., p. Ill 
and XXI T. L. R., p. 24). A small section of the community, especially of the 
tising generation, seems to be in favour of partition. But the weight of public 
opinion is against partition being allowed as a matter of right. 

“13. The claim of the son performing the obsequial ceremonies to a 
portion of the fathers family and self acquired properties, is known as the 
tight of Ukanthudama. This is a remnant of the old custom by which the 
sons receive a portion of their fathers’ properties and relinquish their claims 
to the fathers’ Tarwad properties, just like the coparceners of a Makkathayam 
family divide their shares and separate themselves by partitions (vide Judgment 
in A. S. No. 195 of 1050 of the Travancore High Court). In setting the 
Ukanthudama, the ancestral properties and recent self acquisitions of the 
donor are taken together and divided among the coparceners of that 
family, and from the portion of each coparcener a moity amounting 
from */,». to 2/; is given away to his wife and children as Ukanthudama. 
Issueless men and women are not taken into account in the above allotment 
of family properties. The amount of Ukanthudama varies according to the 
earning capacity of the member, for whose sake the grant is made i. e. the 
children of an earning member are generally given a seventh part and those of 
a non-earning member, a tenth part of the share of the member. In rare 
cases, a fourth part is given with the consent of all coparceners and this may 
be in the case of a man, who has been the sole earning member of the 
family. The father on no account can deprive the son of the above right and 
it is not affected by any previous gift which the father has made the son in 
his lifetime. (Vide 23 T. L. R., p. 197 and Judgment in O. S. Nr. 1057 of 
the Nagercoil Zillah Court.) If during the lifetime of a Karanavan, one of 
his nephews dies with issue, the properties are divided among his mother 
and her brothers and her share is again subdivided among her sons including 
the dead man from whose share is granted the Ukanthudama due to his 
children. If a man possess many wives and all of them beget children, the 
issue by each wife are entitled to an equal share of the Ukanthudama (vide 
IV T. L.R., p. 125 and 126). The allotment of Ukanthudama is according to 
the number of children and not according to the number of wives. Thus, ifA 
man had two wivesB and C and if B hastwosons and C only one, two thirds of the 
Ukanthudama fixed will ge to B and 3/, to C. The Ukanthudama due to wives 
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and children of a deceased man from his family and self acquired properties 
is a fixed amount -and this does not increase with the number of wives or 
children, but the distribution is regulated by the number of children possessed 
by each (vide A. S. No. 14 of 1060 of the Travancore High Court and IV 
T. L. R.). From the year 1076 to 1085, 200 Ukanthudama documents have 
been registered in the State. If a wife is divorced by her husband by means 
of the Vidumuri and if she has children, such children are also entitled to 
Ukanthudama (vide Judgment in O. S. No. 54 of 1063 of the Nagercoil Zillah 
Court). As-remarriage is permitted in the case of both man and woman the 
issue of the remarried parties are also entitled to Ukanthudama. But the issue 
of a woman by a second husband cannot claim a right to the Ukanthudama 
amount of the issue of that woman by her first husband, during the former’s 
lifetime. Of course, after his death, the latter become entitled to it. Though 
Ukanthudama is mainly a Makkathaya custom, the gift is not subject to 
partition by its lapsing into a Marumakkathaya Tarwad. (Vide 16, T. L. R., 
p. 85 and 86.) 

“There is also a modified form of Ukanthudama which is known in 
that community as Yapia Ukanthudama. By this system, a portion of the 
Tarwad properties is set apart by the unanimous consent of the Karanavan, 
his wife and children and his coparceners and nephews, for the maintenance 
of the Karanavan during his lifetime and that portion is to be given as the 
Ukanthudama of his children after his death. The alienation by the Karanavan 
of such properties does not require the consent of the other members of his 
family, but requires the consent of the wife and children. 

“14. Next comes the right of a childless widow. Such a widow is entitled 
to maintenance from her husbands family in the shape of money allowance 
or properties yielding a specified amount. This right is called Nankudama. 
But childless young widows who have a prospect of remarriage do not, as a 
rule, claim Nankudama nor do they remove the fhali tied at the time of 
their first marriage. There is a difference of opinion among the members of 
the community as to the nature of the right called Nankudama. One view is 
that it is the right of a childless widow for maintenance. Another view is 
that it is not merely an award for maintenance; it was no doubt originally 
meant for a widow’s’ maintenance, but subsequently it took the shape of a 
right, claimable by the widow just as Ukanthudama. 

“The right is settled with reference to the status and assets of the de- 
ceased as well as with reference to the requirements of the widow. The re- 
marriage of the widow does not deprive her of this claim, but this is a source 
of social degradation to her and her family, and consequently such of the 
widows who have a prospect of remarriage do not generally demand or accept 
the Nankudama gift. 

“Only 48 documents have been registered for Nankudama during the 
past 10 years. The comparatively smaller number of application for Nanku- 
dama allowance is due, as has been already observed, to the development 
of the widow marriage system. In exceptional cases, an old man when he 
marries a young woman allots, with the approval of the members of his 
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family, a sum of money called Yethirppu by a deed to the bride, called the 
Yethirppu document. Yethirppu is regarded as equivalent to the earning of a 
woman (including gifts) during her husband's lifetime and does not affect the 
Ukanthudama right. It is also considered as a price for the sacrifice of her 
natural taste, as described in the judgment in O. S. No. 54 of the Nagercoil 
Zillah Court. . 

“The son begotten of a Makkathaya Vellala father and a Marumakkathaya 
Vellala woman is entitled to the property in the paternal line according to 
the former system and to the property in the maternal line according to the 
latter. (Vide 9, T. L. R., p. 21.) 

“No definite rules exist to determine what fraction of the 7arwad and self 
acquired properties is to be fixed as Nankudama. This at present more or less 
depends, in cases that go up before the courts, upon the discretion of the 
Judge who adjudicates in the matter. This has become a fruitful source of 
litigation between the sons and nephews concerned. The unanimous opinion 
of the people is that a fixed fraction out of the Tarwad and self-acquired 
properties should be fixed by legislation in awarding the Ukanthudama and 
Nankudama gifts. 

“15, Ordinarily, the relationship existing between the Karanavans and 
Anandaravars of the Nair families is said to exist between those of the Ma- 
rumakkathaya Vellala family. There appears .a growing tendency in the com- 
munity to view the actions of the Karanavan with an eye of dissatisfaction. 
The separate residence of the Karanavan with his wife and children, his un- 
limited powers in the management of 7arwad properties and the consequent 
arbitrary actions, the grouping of remote Thavazhees under the management 
of a single Karanavan and the natural tendency to love his own children in 
preference to his nephews, are among the causes assigned for the growing 
dissatisfaction about the ways in which the affairs of a Tarwad are managed 
by a Karanavan. It is alleged on the one hand that the Asandaravars, owing 
to paucity of fund and their circumstances entirely dependent on the Kara- 
navans, are unable to seek civil remedies against mismanagement of the 
Karanavans. But it is also stated on the other hand that the conditions of 
the Anandaravars of the Nanjanad Vellala community are different from those 
of their brethren of the Nair community, inasmuch as the former, independent 
of their Tarwad properties, have the necessary means acquired by the right 
of Ukanthudama. Thus it is said that the difficulties experienced for funds 
by the Anandaravars in Nair families are not generally experienced by the 
junior members of the Vellala family. 

“16. Continuity of line in the case of families about to become extinct 
has to be secured only by adoption. But few people adopt this course owing 
to the trouble and expense involved in the adoption proceedings. Very few 
care to perpetuate the line, but they take care that the properties do not 
escheat to Government by making over the properties to wife and children 
by a deed of gift. If more than one male member survive, they have recourse 
towthe Yappium Ukanthudama system, by which they divide their properties 
and separately live with their wives and children, giving up their family con- 


520 C. HAYAVADANA RAO BA. BT., 


nections, except .perhaps in the case of birth and death pollutions. At any 
rate, cases of adoption in the Vellala community are very few and far 
between”. 

The Committee finally sum up their recommendations thus: 

"23. The consensus of public opinion on the question of divorce is that 
no dissolution of marriage should be peumitted without the execution of the 
Vidumuri document, as was insisted on in olden days, that if divorce is to 
be effected without the consent of one of the parties, the party that insists 
on it should be made to pay compensation to the other and that if the party 
that receives compensation be still unwilling to effect the divorce, the amount 
of compensation should be deposited in Court, which should without going 
into the grounds of the proposed dissolution determine the amount of com- 
pensation and declare the marriage dissolved. Some are of opinion that there 
is no use in awarding the compensation and that, instead of depositing the 
compensation amount in Court, a petition may be submitted stating the 
reasons of the applicant for the proposed dissolution of marriage. The other 
party may appear and meet the grounds of the proposed dissolution stated 
in the application. If, on hearing both the parties, the Court is convinced 
that the marriage has to be dissolved, it shall order so. If it is not, it shall 
order otherwise. If, however, the party to whom notice is given, fails to 
appear within the period prescribed, then also the Court should declare the 
marriage dissolved. 

“The Committee accept the above view generally. It is considered desirable 
to make it incumbent on the party seeking dissolution to pay compensation 
to the other party. If this is not made a condition precedent to such a dis- 
solution, applications for divorce on imaginary and frivolous grounds are apt 
to multiply. 

“24. The popular views on the question are fully detailed above. The 
majority are of opinion that the community does not stand in need of par- 
tition, while some think that Thavazhee partition after the death of the common 
Karanavan is conducive to the well-being of the community. Even those 
who are against partition are for allowing compulsory partition in a Tarwad 
where male members alone survive. 

“The Comittee are of opinion with the majority of the members assem- 
bled to give evidence that partition should not be allowed as a matter of 
right. Where it is found necessary to safeguard the interests of the Tarwad, 
and if all the members agree to it, partition may, of course, be effected. It 
seems also reasonable that, where male fhembers alone survive, partition may 
be allowed to be claimed as of right. No legislation seems to be necessary 
in this matter, as the leading members of the community are anxious to per- 
petuate the joint-family system by which they are governed under the Maru- 
makkathayam \aw. 

“25. The various aspects of the right called the Ukanthudama and the 
Nankudama obtaining in the Vellala community have been fully considered 
in the foregoing pages. No one has proposed any material modifications in 
the systems. The only point for consideration is what fraction of one’s 7ar- 
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wad properties and what fraction of one’s self-acquisitions should be fixed as 
the Ukanthudama or the Nankudama. Several views have been expressed by 
the members fixing various fractions for these gifts. But the opinion of the 
majority — which appears to be the reasonable one — is that 1/, of the de- 
ceased’s share in the 7arwad properties, together with one half of his self 
acquisitions, if any, should be fixed as the Ukanthudama due to the decea- 
sed’s wife and children. In fixing the share of the deceased, the contention 
that all the male adult coparceners, whether married or unmarried, should be 
taken into consideration, also appears to be reasonable and may be adopted. 
Some desire that self-acquisition must be taken to mean and include, for 
purpose of calculating the Ukanthudama, not only one's own private savings, 
but also accretions out of the 7arwad properties made during one’s life time. 
This view is not accepted by the majority. The Committee also think that 
if such a definition is given to self-acquisition it will lead to endless disputes 
and litigation, and it is therefore desirable to leave the ordinary connotation 
of the word undisturbed. The Committee approve of the rate of the Ukan- 
thudama given above being uniformly adopted. 

“With regard to the right of Nankudama, there are two different opi- 
nions, as described under that heading. The Committee accept the view that 
it is the right of the childless widow which she can claim from her husband's 
family in remuneration of her services to her husband during his life time, 
bearing the same characteristics as the Ukanthudama. The Nankudama share 
should be, as proposed by the generality of the members, one-third of the 
Ukanthudama gift. Legislation is necessary to fix the rates of the Nanku- 
dama and the Ukanthudama in uniform proportions. 

“26. The opinions of the representative members of the community are 
given in detail] above. That mismanagement exists, more or less, is a general 
complaint. But a section of the community is of opinion that the existing 
Court decisions to curtail their powers are a sufficient check to such misma- 
nagements,. while another section seems to think that they are not. The Com- 
mittee agree with the former view and do not consider legislation necessary ‘ 
under this head. 

“27. The Nanjanadians pray that, on the death of the last surviving 
member of a 7arwad, it should be enacted, by means of legislation, that 
his wife and children should become his legal heirs in preference to his di- 
vided and distant Koottukars. If this is found inexpedient or impracticable, 
they say that the last surviving member should be permitted to adopt his 
children without the payment of Adiyara fees. = 

“The Committee see no objection to permitting the adoption of wife 
and children by the last surviving member of the Tarwad, in the absence of 
near and undivided Koottukars. Adiyara fees have been already abolished by 
Government in the case of Koottukars. The Committee think that the same 
concession may be allowed in adopting wife and children.” 

These Vellalas are found scattered all over Travancore, though their 
chief centre is Nanjanad, composed of the Taluks of Tovala and Agastisvaram. 
From a reference to Vellalans, in the copper plate grants in the possession 
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_ Of the Syrian Christians dated 824 A. D., it is inferred by Mr. THursTON in his 
“Tribes and Castes of South India” that Vellalas originally settled in the West 
Coast about the 9™ Cent. A. D. It is also possible; according to Mr. SuUBRAMANIA 
IyER, who says in a note to him, that Vellalas of Madura and Travancore 
settled as accountants in Travancore at the request of the local Rajas. In evi- 
dence of this may be cited the fact thal even now one of the presents to a 
bridegroom at his marriage is a writing style of the kind so well-known in 
Southern India. A good many Vellalas too were actually noted accountants 
to the State until very recently. Like their Tamil brethren of British India, 
these Vellalas style themselves Pillai. Like them too, they are known to be 
industrious and clever, and have got so far naturalised in the Malayalam 
country that they have been obseved in recent years to drop down the Pillai 
in favour of the common honorific of Nair. 


